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Abstract. At the beginning of the 19th Century it already awakened in Catholicism a preliminary
unoriented will to a deeper religious life. It has fought successfully to the idea of civil liberty. It aroused a
religious-ethical renewal and won religious freedom against state incapacitation. Hofbauer was the power
center who emanated the rebirth of the Christian life. He wanted to create a basic stock of Catholics which he
could act as an apostle on his surroundings. Hofbauer has not only created one of the foundations for the
Christian people's movement, a strong Catholic consciousness, he has also brought and influenced his friends
and students in one spirit. There are many converts in the circle of Hofbauer. The converts have a great
influence on many areas.
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1. Introduction

The 19th Century denotes the age of the technology and the industrialization. This is also national,
constitutional and democratic century. Under the impact of the French Revolution, the plague and the
tribulations that had experienced Napoleonic war, moved back a lively faith. They have longed for not only
peace and freedom, but also faith and spiritual instauration. In 1803 because of Napoleon many German
churches are collapsed by the secularization of the powerful construction, which was the most brilliant and
the most richest tradition and possession in the Occident. The German Catholicism lost three spiritual
electorates, twenty-two dioceses with their territories, over twenty monasteries, eighteen Catholic
universities, etc. This disenfranchisement gave the church the inner freedom and momentum again. The
universal Church provided itself a permanent place for the life and functions of the German nation.

2. Circle of Hofbauer

2.1. A biography of clemens maria hofbauer

Clemens Maria Hofbauer (1751-1820) came from Moravia and was born on 26 December, 1751 in
Tasovice. On the same day he was baptized in the parish church in the name of Johann Evangelist. Hofbauer
spent a meager youth. His mother had a powerful influence on him. “All the best to me is that | get from my
mother.” ™ First Hofbauer wanted to become a priest. But he did not have enough money. He did not want to
learn and decides to be a baker. Late he preferred an anchorite. He led a quiet life in prayer and
contemplation. But he did not find as a young hermit complete mental satisfaction as well. In 1779 he left the
hermitage and He moved to Vienna in 1780 again. To become a priest was also his goal. On 29 March 1785
in the nearby town of Bishop Alatri he was consecrated as the priest. On the 34th Years of his life the hopes
and longings of his childhood and youth have been fulfilled. In February 1787 Hofbauer came first in
Warsaw. Hofbauer and his companions helped the earring and despairing people in the confessional, who
liked to a true conversion. In September 1808 Hofbauer came to Vienna again. His years of wander were
thus at an end. He began to enjoy the fruits of his works. 1809 Hofbauer opened a new field of work for the
Italian National Church. 1813 was an important turning point for the activity of Hofbauer, because he had his
own church and pulpit. Under taken as a rector at the Ursuline, he dealt with the religious revival in Vienna.
Clemens Maria Hofbauer died on 15 March, 1820 in his room due to exhaustion.

2.2. Thecircle
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The circle around Hofbauer belonged to men and women, nobles and citizens, scholars and artists,
diplomats and prelates for example, Friedrich and Dorothea Schlegel, Emanuel Veith and Rauscher. Before
the Congress of Vienna the center of the Catholic Renewal Movement in Vienna was the circle around
Schlegel and Hofbauer. 1808 was a pivotal year for the Catholic Restoration in Vienna. In August this year
came Friedrich Schlegel, one of the leading spokesmen of the romance, to Vienna. In September came
Hofbauer, and both soon found themselves to work together. From this meeting, the Catholic restoration had
started. Schlegel and his wife Dorothea soon joined in close friendship with Hofbauer. Schlegel was the head,
the mind, and Hofbauer was the heart of this circle. Their harmonious operation from 1808 to 1815 was great
importance for the Catholic life of Austria. Soon after their arrival in Vienna, intellectual men and women
gathered around them. Adam Muler, Klinkowstrom, Pilat, etc. gathered in Schlegel's circle. In the evenings,
Schlegel's apartment became a gathering place of those people. Hofbauer often went to this place.®
Hofbauer was often to be found among them. He was, so to speak, the chaplain with Schlegel. Many guests
who was attracted by the personality of Hofbauer came up to him and had closer relationship. Most of them
were men of letters.

3. Converts in the Circle of Hofbauer

3.1. Friedrich schlegel

Friedrich Schlegel (10 March, 1772-12 January, 1829), the son of a protestant general Superintendent of
Hannover, was a German philosopher, writer, literary critic and historian. he is one of the leaders of German
Romanticism together with his brother August Wilhelm Schlegel (September 8, 1767 — May 12, 1845) and is
regarded as the theoretical head. He is the true philosopher under the Romantics.

It took place when he converted in April 1808 together with Dorothea to the Catholic Church. They
came to Vienna in August. He was known by Baron Penckler with Hofbauer. It developed a very intimate
relationship between the two. Hofbauer was his confessor and guide of soul. He also influenced Schlegel’s
poetry and creativity.

3.2. Josef anton von pilat

Josef Anton Pilat (20 February, 1782- 2 May, 1865) was a civil servant and journalist. As Pilat came
from Paris to Vienna after the peace, he converted in his house. Hofbauer came to the house in 1813 in
contact. On 1 June, 1814 Pilat’s wife converted and her sisters also went into the Catholic Church. Pilat
recognized Hofbauer by his wife. He had even said that he owed his conversion. And Hofbauer was his
counselor. He is referred to as the lay apostle of the circle of Hofbauer. He wrote a letter to Schlegel: ,, Sage
of the beloved Dorothea all Kind of me and she would pray God daily that he did not consider myself
unworthy to be his humble tool for the promotion of good and wholesome.” ¥ It is the truest sense in the
spirit of Hofbauer.

3.3. Friedrich august klinkowstrém

Friedrich August Klinkowstrom (30 August, 1778-4 April, 1835) was brother-in-law of Pilat. He was
born in 1778 in Ludwigsburg. He was a Protestant, a painter by profession. In 1813 he came with Pilat to
Vienna, then he remained in Vienna until his death in 1835. He was merged with Hofbauer by Friedrich
Schlegel. He converted in 1814 to the Catholic Church. In 1818 he brought the plan of Hofbauer to establish
an educational institution. Because of his filial relationship, he led this institution in the spirit of Hofbauer.
He also participated in the Catholic youth renewal.

3.4. Johann emanuel veith

Johann Emanuel Veith (10 July, 1787-6 November, 1876) was born as the son of a Jewish rabbi. He
studied medicine and veterinary medicine in Prague. In Vienna he got to know Catholic renewal. He was a
doctor of Hofbauer. Veith always approached to the Catholic faith. In 1816, he was baptized. From 1817 he
studied theology and entered the Redemptorist. ,, When | saw P.Hofbauer for the first time, | could not
specify more determined, | just know that | studied theology at the time...... "B From 1831 to 1846 he was
the preacher of cathedral at St. Stephen in Vienna.
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3.5. Josef othmar rauscher

Joseph Othmar Rauscher (6 October, 1797-24 November, 1875) was Roman Catholic Archbishop of
Vienna and a cardinal. He was the son of a civil servant and studied law in Vienna in 1816. He got to know
Hofbauer there.

A letter from his mother to his father: ,...... Last year Pepi went to P. Hofbauer to confess and |
noticed not any change in him....... To worldly things, he shows no taste....... Who would let him study
theology, if the case happens, will he lose his parents? He told me that God would arrange this. Pepi wants to
study theology after cessation of his studies. "

Rauscher began to study theology in 1820. He owed Hofbauer as a religious awakening of his soul. He
also thought that Hofbauer also worked his way to the priesthood and to his reformation. 1823 Rauscher
became a priest. After that he worked as a professor, as an educator of the future Emperor Franz Joseph and
as a bishop.

3.6. Count franz szé&hényi

Count Franz Szechenyi (29 April, 1754-13 December, 1820) was a Hungarian aristocrat, politician and
founder of the Hungarian National Library and the Hungarian National Museum. He played a remarkable
role in the Hungarian intellectual life at the beginning of the century. In 1810 he moved to Vienna. Religion
was always there in his life. He had a closer relationship with Hofbauer. Hofbauer was his confidant and
adviser.

4. Influence

Hofbauer has done great things in his period. He is the center of the Catholic Renewal Movement and
also the center of a conversion movement. The conversion movement was not restricted only in Vienna alone,
but also extended far beyond Germany at the start of 19th century. Many men and women converted at that
time to the Catholic Church, which again won respect around at this time in the German cultural world.

4.1. Religion

It is difficult to determine and to say how many people Hofbauer has regained the practical Catholicism.
The extent of his influence is not called about only by those people who frequented closer with him. There
were also students of all faculties in the circle of Hofbauer. They met in his apartment and spoke in free
manners with him about religious questions. A closer examination of his closer circle of friends and students
is very important, because his spirit existed and functioned in them and through them.

4.2. Romance

Hofbauer was a Catholic theology for the Viennese romanticism of similar import. In the various
biographies of Hofbauer is usually the discourse of his influence on science and literature in the circle of
Schlegel. In the younger generation of Romantics Catholicism was directly to the style characteristic of
Romanticism. The romance captured the whole of life in all its areas, art, science and religion. It created a
mental and spiritual attitude which led Catholicism. ' The Catholic Romanticism drew the reawakening of
long-buried inwardness.

4.3. Policy

Hofbauer was not a politician. He paid little attention to political problems, neither liberalism nor
conservatism. But he was a reformer and triggered a spiritual movement not only in religion but also in the
social and in the political fields. His influences on the Catholic spirit in Vienna and on his whole time are not
to be overlooked. In his quest for revival after a Catholic consciousness and strengthening of faith he is
almost becoming the center of a movement against the government bureaucratic tutelage of religious life and
has helped to overcome the Enlightenment and Josephinism in Austria.

5. The Reasons of Conversions

5.1. The importance of hofbauer
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Hofbauer was the power’s center who rebuilt the Christian life. He have an impact on his contemporaries
in the way that he moved the thinking and feeling. The activity of his reform was based on the individual
pastoral care. He wanted to create a basic stock of Catholics who should himself again act as an apostle on
his surroundings. He reached the Christian life, which was the necessary prerequisite of the Christian
People's Movement.

Nautius everoli wrote in December 1802 Wessenberg about his first impression of Hofbauer’s
personality: “From him the outstanding zeal lights for the Catholic religion. He is filled with such fervor.”
Zacharias Werner explained about 14 years later that Hofbauer was one of the three great geniuses which
was beside Goethe and Napoleon of his time. Half a century later Mrs. Schlosser wrote: “The keynote of his
nature was love to God and St. Church and to conduct souls to Got.” His former pupil Cardinal Rauscher
said around the same time that Hofbauer did the foreign of the Concordat of 1855 possibly.

The bookseller Perthes who was Protestant came to Vienna in the autumn of 1816. He had on this
occasion with Hofbauer personal acquaintance. On 18 September he visited Hofbauer, as he told his wife in a
letter. He told her about the impressions of Hofbauer’s visit: “Hofbauer started the conversation with
educated fineness about collective friends, led over by Claudius to Friedrich Leopold Stolberg and had won
my heart soon.”

5.2. Society

At the beginning of the 19th Century it already awakened in Catholicism a preliminary and unoriented
will to a deeper religious life. The 19th Century let enormous powers of the mind to be free and created
major achievements in art, business, engineering and science. It has fought successfully for the idea of civil
liberty. It aroused a religious-ethical renewal and won religious freedom against state incapacitation. This
renewal has led to a renaissance of Catholicism in all areas of intellectual life. It has created one of the
necessary conditions which is a strong Catholic consciousness for the movement of the Christian people.

5.3. One’s own reasons of converts (example of schlegel)

5.3.1. Religious reasons

Schlegel had developed the pantheistic earth religion together with Schleiermacher and Novalis. The
pantheism led to constitution of consciousness of the infinite for a religion without God. Since Schlegel's
departure to Paris his philosophical thought had been accepted more and more by the confrontation with the
pantheism. Schlegel also anticipated here the well-known view of Nietzsche that consistent pantheism was
ultimately nihilism. The reason is that everything is drowning in the infinite abyss of the divinity.

Schlegel was interested in Indology. He also made mythical research. In the course of these studies
Schlegel believed in the appearance of the conclusion that the conflicting images’ wealth of different
mythologies was not alone poem of reason. All mythologies prove to be disfigured depict of a original
theistic religion.

All of these different studies undoubtedly functioned together and Schlegel wrote one sentence: "To be a
Catholic does not change the religion, instead generally they only recognize it."

5.3.2. The situation

The disappointing outcome of the revolution that they did not take place in Germany and ended in
France in the power politics of Napoleon stayed therefore the effect in the Schlegel’s circle. On 25 March
1801 Novalis died. The occurred factual differences between Friedrich Schlegel and Schleiermacher who
had both planned together stressed the relationship with the friend of Berlin. The marriage August Wilhelm
and Caroline broke up because of Caroline's love for Schellig, whom she married in 1803.

Dorothea Veit and Caroline did not get well along with each other; August Welheim led to the
estrangement of the brothers. In the summer of 1800 August Welheim left Jena. This situation formed the
basis for the development of Friedrich Schlegel, who ended in 1808 with the conversion to the Catholic faith.

5.3.3. The marriage
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Dorothea Schlegel (24. October 1764-3. August 1839) was a literary critic and a writer of romance. She
was also a partner and later wife of Friedrich Schlegel, who was one of the prominent Jewish women. 1783
she married with a businessman Simon Veit, who was ten-year old than she. They had four sons. 1797 she
met the young Friedrich Schlegel. She divorced by a rabbinical court in January. She was pledged not to
marry again, not to be baptized, and not to let their children to convert to Christianity. After that she lived
freely and openly together with Friedrich Schlegel. On 6 April 1804 she and Friedrich Schlegel converted to
Protestantism in Paris. The wedding took place also with Friedrich Schlegel. 1808 she converted again with
Friedrich Schlegel to the Catholic faith in Cologne.

6. Conclusion

Hofbauer has significance not only for Vienna, but also for secularism. The beginning of the religious
revival in the early 19th Century which Hofbauer was soul has abstracted the church of Josephinism from the
ground although he can not overcome Josephinism. The church also has a long time to overcome this
Josephinism. Hofbauer has not only created one of the foundations for the Christian People's Movement to
establish a strong Catholic consciousness, he has also brought and influenced his friends and students in one
spirit. Leading personalities of church political and church life in Austria, as Cardinal Rauscher and
Schwarzenberg, the Catholic intellectual life, as Schlegel and Ginther, and the Catholic political movement,
as Veith and Brunner, from the history of Catholicism in Austria in the 19th Century are inevitable, the
religious basis of their personalities owe to Hofbauer. He is the foundation so that the Catholic movement in
Austria in the 19th Century builds on his effects. He symbolizes this movement.
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